of Islam, the other in a Muslim minority democratic context Politi-
cal thought among Iramans stems from Shi "1 historical and religious
experiences and the interaction of these with a nyriad of modern
influences, including nationalism and impenalism. In contrast, Sau-
cdis draw on their Sunm Hanbali-Wahhabt background. Muslims in
Amernca reflect this contingency and diversity withun the Muslhim
world and Islamic history. Unsurprisingly, the political thought and
acthivism of Amencan Muslims are increasingly 1n conformity with
the sociology of Amernican political culture
See also authority; democracy, jurisprudence; minornties
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Deobandis

The Decbandi movement emerged from religious schools and 1n-
stitutions devoted to the purist religious tradition associated with
an Islamic school, the Darul Ulocom (Dar al-"Ulam), founded 1n
1866 1n the North Indian city of Deoband. While considered tradi-
tional and orthodox today, Decband onginally represented a mod-
ern approach, emulating British colleges with its fixed curriculum,
salaried teachers, regular class schedules, and hostel facilites Its
founders, Muhammad Qasim Nanotaw: (183279 and Eashid
Ahmad Gangohi (1829-1903), wanted to continue the tradition
of shah Waliullah (1703-67), who had sought to cleanse South
Asian Islam of local customs. In their view, British rule had un-
dermuned religious laws and learming. The return to the true Islam
of the pious forebears (al-salaf) through the reform (1siah) of re-
ligious practice and thought was the prime theological objective.
The study and implementation of the prophetic traditions (hadiths)
received special attenton. However, this did not entail challenging
traditional adherence (tagird) to the Hanaf law school or the guid-
ance of teachers (shaykh). Sufl practice (tasawwuf) was condoned,
even encouraged, if it proceeded within the linuts of Islamic law
(shari'a), as it helped to foster the morality, moderation, and sta-
bality of personality and mund. The Decbandis regarded their own
approach as the only true Islam and were critical of other sects and
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law schools. In particular, they attacked Sufl shrine-based devotion
common in South A sia asit detracted from the focus on Allah being
the one and only God (fawhrd). This cntque led to particularly
strong competition with the Barelwi sect, which defended tradi-
tional religious practices

The defeat of the anticclomal revolt of 1837-38, in which a
number of Muslim notables and scholars also were implicated, left
a deep impact on the founding generation of the Deoband school.
Its adherents came to emphasize religious learming and piety, join-
ing other scholars of the time in renouncing jthad as a means of
mulitant resistance against Bntish rule It was the abolition of the
Muslim majonty province of East Bengal in 1912 that spurred
Muslim leaders across the theological spectrum into action. In Deo-
band, a new generation of scholars argued for a political role of
the school. They included the Shaykh al-Hind Mahmud al-Hasan
(1851-1920), Husain Ahmad Madam (1879-1957), and "Ubaydal-
lah Sindhi (1872-1944) Decband: scholars traced their political
philosophy back to Sayyid Ahmad Shalud (1736-1831), who was
a puritan reformer and had led a movement of jihad against Sikh
rulers 1n northwest India

As British rule was regarded as an obstacle to proper Islamic
practice and life, colomal India was viewed by many Decbandis
as dar al-harb, the land of war, as opposed to being the land
of Islam, dar al-islam. This theological opposition led the Deo-
bandis to cooperate with nationalists from the Indian National
Congress under Mohandas Gandhi. The 3ilk Letter Conspiracy of
1916 revealed the extent to which Deobandi scholars had become
involved 1n clandestine efforts against the Briish. Deobandis
soon dominated the first public orgamzation of Mushim religious
scholars of India, Jamuat-Ulama- Hind (JUH) after its founda-
tion 1n 1919 The EKhilafat movement (191924} turned into a
mass campaign to mobilize Indian Muslims against the aboliticn
of the Ottoman caliphate. The JUH aimed to create conditions
in India under which Muslims could follow a religious life 1n
accordance with the demands of Islam. For a future independent
India, 1t envisaged a government commu ssioner of Islanuc affairs
who would be the highest arbiter in religious and social matters
concerning Muslims. This position favored a united India, 1n con-
trast with demands for a separate Muslim state as advanced by
the Muslim League

Shortly before the partiion of the subcontinent, a faction of the
JUH broke away to form the Jamuat-Ulama- Islam (JUL, which
continued to operate in Pakistan In India, the JUH avoided po-
liical activity. While the JUI was the largest religious party in
Palkistan, its political influence remained limited to local pockets
in the former Northwest Frontier Provinee and Baluchistan, Dur-
ing the reign of Palastan’s mulitary dictator, General Zia-ul-Hagq
(r 1977-88), with U.5. strategic support, selected Islanuc schools
(madrasas) in the Afghami stan border area following the Deoband:
curriculum, were used to train tribal rmulitas as mujahidin, or holy
warriors, for intervention in the Soviet-Afghan War (1978-89) . 51-
multaneously Pakistan directed the militias to the conflict in Kash-
mur, where they helped revive the civil war in the Indian-controlled
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territory. These mulitias drew much of their motivation from sec-
tarian doctrines striving to defend “true” Islam and uprooting un-
Islamuc practices, which led to sectanian stnife with Shu'i groups
as well as attacks on Chnistian, Hindu, and Ahmadi targets. After
the Afghan mujaludin groups failed to control the country, a new
movement of religious students, the Taliban, emerged from some
Decband: madrasas near the Afghan borderland 1in 1994 with ac-
tive support of the Pakistam government The new international
war 111 Afghamistan in 2001 toppled the Taliban, who withdrew into
Pakistan There, they regrouped and reemerged as a major force,
later forrung an alhance of tnbal religious groups, the Taliban
Movement of Pakistan.

Whule the politicization of Deobandi mulitias owed much to po-
litical and ethric factors, the vast majonty of Deobandi madrasas
remained commuftted to religious learming, offering educational
opportunuties to aspiring rural and suburban famulies. As the share
of madrasa education did not exceed 3 percent in FPalastan in the
early 21st century, thetr influence remained limuted. Their religious
education became more formalized with the introduction of degree
courses for religious scholars. The more advanced schools also of -
fered secular subjects and the national curriculum The Darul Uloom
madrasa 11 Decband split in 1952 1n a factional dispute, creating a
rival insttution, the Darul Uloom Wagf, in the same city. The cld
school was donunated by the descendants of Husain Ahmad Mada-
m’s famuly, while the new school was controlled by the off spring of
Deoband founder Nanotaw:. The regional and global expansion of
Decband: institutions relied on diaspora groups from the colomal
era but also on traditional nugrants from Muslim trading groups as
well as other mugrants. The global influence of Decbandi thought
s1gmi ficantly expanded through the Decbandi-domunated mission-
ary movement, the Tabliglhh Jama'at Many observers believe it to
be the largest transnational Islamuic grassroots movement, operating
in all countries where Muslims live.

See also Barelwis, India; madrasa; Pakistan; Taliban; Tabligh
Jama ‘at
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difference of opinion

A difference of opinion (1&htilaf) 1s a ubiquitous feature of Islanic
law. IMore often than not, on any given 1ssue a number of equally le-
aitimate legal rules exast. Classical legal theory (15l al-figh) tended
to explain the legitimacy of differences of opimon as a result of the
marny ways in which the divine textual sources of the law (Qur’an
and sunna) could be interpreted. Given that one of the main func-
tions of a ruler or judge 15 to apply Islanuc law, the lemtimacy of a
plurality of interpretations of the Divine Law (1jtthad) posed acute
problems: Which law should the ruler implement? Which body of
rules 15 the judge to apply? What makes the applied rule legitimate?
In the classical period, Mushim legal theonists™ justifications for the
legitmacy of the applied rule vacillated between emphasizing the
legiimacy of the institutional role of the applier of the rule (1e,
cdid the applier lemtimately occupy the role of the ruler or judge?)
and the scholarly competence of the individual applier (1.2, was the
inchvidual applier imself a mujtaiid [expert junst]?)

In the early classical period, the legitimacy of a judicial ap-
plication of one opinion over ancther depended on whether the
judge possessed the competence to dernive the relevant legal rule
from the textual sources of the Divine Law. In theory, this compe-
tence required the possession of knowledge of the divine textual
sources, rules of textual construction and the accepted methods
of legal reasoming, and moral probity. The scholar of the Shafi't
school Maward: (d. 1058) regarded the absence of these qualifi-
cabions as ground for invalidating a judge’s appointment and lus
judicial decisions. Two generations later, Ghazali (d. 1111) up-
held the necesaity of these qualifications for judges but did not
regard them as essential for the validity of the cases that the judge
had decided. As long as the judge’s appointment by the ruler was
legitimate, he was willing to accept the validity of past decided
cases even if the judge was not a mujfahid in lhus own night Simu-
larly, the Malila scholar Abu al-" Abbas Ahmad b. Idris al-Qarafl
(d 1283) identified the validity of the judicial decision as resting
not on the individual judge’s expert competence but on “receipt
(from an authorized authority) of a specific jurisdiction (wildya
khassa)” (Jackson, 1996, 160). Jackson interprets (arafi’s justi-
fication as motivated by the desire to protect the legiimacy of
disagreement among the major Sunmi legal traditions of lus tme.
(Jarafl held that a judge’s decision according to the rule of any
one of the established legal traditions (madhafub) could not be
challenged on the ground that the rule rested on an incorrect un-
derstanding of the sources of the Divine Law. Qarafi argued that
a firm consensus had validated the legitmacy of the differences
of opimion as enshrined in the four Sunm legal traditions Amy
judicial decision based on a legal rule upheld by any one of these
traditions was valid because of this consensus This meant, for
example, that a Hanafl jurist who had the ear of the sultan could
not seek to invalidate a judicial decision based on the application
of a Malila rule by arguing that the Malila rule 15 an incorrect



